
 

  

 

  לך לך פרשת 

 ) א , יב בראשית  ( .לֶ˂ לְ˃ מֵאַרְצְ˃ וּמִמּוֹלַדְתְּ˃ וּמִבֵּית אָבִי˃ אֶל הָאָרֶץ אֲשֶׁר אַרְאֶךָּ  ,אֶל אַבְרָם ה'וַיּאֹמֶר 
Hashem said to Avram, “Go for yourself from your country, from your birthplace and from your father’s 
house to the land that I will show you.” (Bereishis 12:1) 

The Meforshim note that the stages of disengagement are listed in reverse order of their 
chronological sequence. One first leaves his father's home, then his hometown and extended family, 
and only aŌerward his land. Why is the order reversed?  

R’ Leib zatzal in Meorei Sheorim explains that this nisayon of Avrohom Avinu, was not merely to 
physically leave his land, hometown, and father’s house, rather the main challenge for Avrohom Avinu 
was to distance himself from the spiritual contaminaƟng influences within those places. R' Leib brings 
proof to this by quoƟng a Midrash:   וְשִׁכְחִי עַמֵּ˂  פָּתַח (תהלים מה, יא): שִׁמְעִי בַת וּרְאִי וְהַטִּי אָזְנֵ˂  רַבִּי יִצְחָק
 ,R’ Yitzchok introduced this parshah with a possuk in Tehillim (45:11): “Hear O daughter ,וּבֵית אָבִי˂
and see, and incline your ear; forget your people and your father’s house.”  

The Midrash explains the true nature of the challenge that Hashem presented to Avrohom. He was 
tasked with removing all the negaƟve influences and beliefs that he had acquired during his childhood 
and the many years he spent in his father's wicked household. AddiƟonally, he had to distance himself 
from the negaƟve traits of the people surrounding him, including those of wicked individuals such as 
Nimrod and others. Only by purifying himself and becoming as innocent as a newborn could he fully 
receive Hashem’s messages and achieve great spiritual heights. 

With this Midrash, the sequence of the possuk can now be understood. The Torah lists Avrohom's 
challenges in ascending order of when they took effect. The influence of one’s country is certainly less 
than that of one’s birthplace, while that of one’s birthplace can in no way compete with the hold of 
the parental home. Firstly, a person detaches himself from the influence of his country since the 
connecƟon is not as great. Subsequently, one distances himself from the impact of his hometown, 
and only aŌer much Ɵme does one forget all the aƫtudes and mindsets absorbed from one’s parental 
home.   

----------- 

The Mishnah in Pirkei Avos (6:9) states: 
הֶחֱזַרְתִּי לוֹ  אָמַר רַבִּי יוֹסֵי בֶן קִסְמָא, פַּעַם אַחַת הָיִיתִי מְהַלֵּ˂ בַּדֶּרֶ˂ וּפָגַע בִּי אָדָם אֶחָד, וְנָתַן לִי שָׁלוֹם, וְ 

ר לִי, רַבִּי, מֵאֵיזֶה מָקוֹם אַתָּה. אָמַרְתִּי לוֹ, מֵעִיר גְּדוֹלָה שֶׁל חֲכָמִים וְשֶׁל סוֹפְרִים אָנִי. אָמַר לִי,  שָׁלוֹם. אָמַ 
וֹת. אָמַרְתִּי  רְגָּלִיּרַבִּי, רְצוֹנְ˃ שֶׁתָּדוּר עִמָּנוּ בִמְקוֹמֵנוּ, וַאֲנִי אֶתֵּן לְ˃ אֶלֶף אֲלָפִים דִּינְרֵי זָהָב וַאֲבָנִים טוֹבוֹת וּמַ 

ה,  קוֹם תּוֹרָ לוֹ, בְּנִי, אִם אַתָּה נוֹתֵן לִי כָל כֶּסֶף וְזָהָב וַאֲבָנִים טוֹבוֹת וּמַרְגָּלִיּוֹת שֶׁבָּעוֹלָם, אֵינִי דָר אֶלָּא בִמְ 
  ת פִּי˃ מֵאַלְפֵי זָהָב וָכָסֶף. וְכֵן כָּתוּב בְּסֵפֶר תְּהִלִּים עַל יְדֵי דָוִד מֶלֶ˂ יִשְׂרָאֵל (תהלים קיט), טוֹב לִי תוֹרַ  וכו'.

R’ Yose ben Kisma said: Once I was walking on the road, when a certain man met me. He 
greeted me and I returned his greeƟng. He said to me, “Rebbi, from what place are you?” I 
said to him, “I am from a great city of scholars and sages.” He said to me, “Rebbi, would you 
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be willing to live with us in our place? I would give you thousands upon thousands of golden 
dinars, precious stones and pearls.” I replied, “My son, even if you were to give me all the 
silver and gold, precious stones and pearls in the world, I would dwell nowhere but in a place 
of Torah.” … And so it is wriƩen in Tehillim by Dovid, King of Yisroel, “I prefer the Torah of Your 
mouth above thousands in gold and silver.” 

R' Chatzkel Levenstein asks why the Mishnah doesn't menƟon the name of the individual who was 
conversing with R' Yose ben Kisma. Generally, Chazal menƟon great people by name or at least refer 
to them with a respectable Ɵtle such as מַעַשֶה בְּחָסִיד אֶחָד, an incident with a pious person. Shouldn't 
the man who offered enormous wealth for R' Yose to live in his city deserve an honourable menƟon? 

R' Chatzkel explains that the man’s love and appreciaƟon for Hashem and His Torah were severely 
lacking. He should have been willing to leave his hometown and move to the city of Torah where R' 
Yose lived. By remaining in the place where his fortune was, he displayed where his true prioriƟes lay. 
Therefore, R' Chatzkel explains, the man does not deserve any honourable menƟon. 

We find this idea, of how crucial surroundings are to one’s spiritual growth, in the Chinuch (Mitzvah 
408) with regards to the Arei Miklat. He explains the reason the unintenƟonal killer was to be exiled 
specifically to the city of Leviim. The Leviim were dedicated to the service of Hashem and were not 
spending their Ɵme toiling in the fields and busy with worldly maƩers. Because of their elevated 
spiritual status, even the land they were living on became infused with kedushah. Hence their land 
was chosen to act as a possible atonement for the accidental murderer. 

It is clear how important and necessary it is for one to live in a place of Torah and the vicinity of 
Talmidei Chachomim. This has the power to transform a person and is a prerequisite for sincere 
spiritual growth. 
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